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HEGEL - ABSOLUTE SPIRIT

Reason is spirit. The category enters the mind as
the self existence of the ego. Category knows ,itself as
ebjective reality and a%éelf. It is this self which is
spirit which stands ever against itself, that is over
against its objective understanding of reality. This self
is ethical actuality. Spirit invthis form is the being and
the abstractien, Spirit in this ferm is absolute gelf—
identity. It breaks up the all and masters its personal
part,

Spirit steps at each self-examination and each stopping
is existence, Each selfuexamiggyéothnly exists wi%hin-
spirit fer where -else could it?-‘What else is there but
given reality and cemciloeusness of it? Spirit is éense
experience but then in that spirit abstracts froem-that
experience it splits away from the existent reality and is
self-consciousness, It is reasen te have immediate con-
sciousness beth of that which makes it up and its self ™
consciousness. When the reason that spirit has 1s seen
by spirit te 'be the reason that is; it is Spirit.

The present has its beyend in its being theught,
Spirit is beth indwelling within all reality and beyend
reality in its being theught but still within spirit but
in a more differentiated way.

Jelf-consciousness only is semething definite as

it alienates itself from itself, It is conscious of
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being self only as transcending. The whele allenates
itself; that ig the compesite of individual self-conscious
impressiens becomes a censciousness an@éhen is alienated
from itself in abstractien. Spirit is beth self-centained-
ness and self-completedness; it 1s the enduring and also
that which again gees back inte the stuff of reality te
later come te ﬁh#surface again,

State power and wealth (which calls forth universal
laber) are the good and the bad. It is the state which
subdues the natural power of wealth te create,

Spirit operates as”the intermediate term ﬁetween
reality and the self-censcieusness spirit has ef the
reality. Conscliousness that knows itself te be poessessing
validity becemes the intermediate term; 1t becomes spirit
in its spiritual ferm, It knews between reality and coen-
sciousnegs and in this knowing it mediates the two but mere
so in being a unity it is the spiritual whole breaking
out betwen them, going back in and erdering all by its-
unity, Spirit must then return out of the mixture of reality,
consciousness and theserdering unity and their interaction

preducing newness back inte itself,



The pure consciousness of spirit over against itself
by nature ise stranged for it is separated ffom objective
reality. It is tﬁe nature of the pure consclousness to
flee from reality for reality causes this abstract con-
sciousness to know of its falseness and death., Pure con-
csciousness is therefore of its very nature self. alienated,
The nature of consciousness then is to be abselutely rest-
less proecess which at every moment must be ready te be
cancelled in its oppesite, Spirit is the unity @?éts'v
gelf-consciousness and the‘actuality of existing being.
But in the alienatien efthe twe they split inte ath®-
fold censcilousness, The ene side of thislsplié is pure
insight which has ne content as it exists in negating
everything in itself. The other half is belief which has
the content but ne insight. Insight helds the pewer of
knewing its limitatien; belief helds the memory of where
1t has been. Thought is the primary facter of belief,
Theught is centent but ff is the awareness of the relatioen
of theught that. insight brings.. A part ef this knewing some-

'

thing in its relativity is feeling and emotion, Under-
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standing of reality comes from belief's consciousness which
is obedience te experience%reality. Belief helds a naive
Aun8®phisticated attitude toward its abselute object. It

is insight which brings ab@ﬁran end to this unsephisticatioen,
Insight relates the moments lying apart in Belief. Insight
declares things for bellief that lay‘way off frem it and ef
which it is unconcerned. Censcisusness is devided between
the beyend remete from reallty and the imme diate awareness
of the beyond belief, Insight is spirit in actien.

The world is an organized reality which is mestly
metaphysic, pure netien er knewledge. Self-existence
stands ever against'the werld though. Self~existence has
the ferm of abS®lute freedem. As freedem persenality is
concretely embedied universal will, Persenal existence
as absolute freedem is autenemous, All secial ranks and-
classes are annulled in this abselute freedem which 1is
person, Universal will comes inéo the persanél and be-
comes individual will, thus thenunlversal spirit becemes
the person,

The world is divided between objective nature and
will, Between these twe is concrete:i action, It operates
as the mediating ground between ebjective nature and will.

Objective nature and will are harmenies which have net



become definite in thelr abstra;t distinctiveness from

one another;. Distinctiveness takes place in cencrete
actuality. Beth appear te each ether as the ether te the
other in actuality. In actuality ebjective nature is seen
to be consciousness, Objectivity sees itself as duty -

as obedience - existence is seen as spirit in actuality.
In actuality semething more.is asked ef @bjectivity then
it has. Objectivity is asked te be specific and definite.
Objectivity is called te will and a wiil that is moere than
just its ceunterpart fer will must be beth the will ef the
éeneral duty of ebjective reality and alse of specific
objective reality, The will that is called for is the
Abseluterwill = the Abselute spirit - the censcieusness

of spirit,



WHITEHEAD - GOD

As all reality is an embodiment of pemanence and
flux so alse is the reality of Ged, Ged is with all creatien
and alse beyond all creatien, God is eternal and Ged is
temperal.

Ged © considered as primerdial actuality is befere
all being. He is the uncoenditiened actuality atfthe base
of all things., He is untrammelled freedem, unrelated to
the course of partioularAthings. The werld presuﬁp®ses
the primerdial freedem but 1s dees net presuppese the world.
Forme flew out of this primerdial nature’ that erders the
world. This supplies thewsubjective aim of reality, Pre-
hensiens are erdered by this flew., The seurce of feeling
for the acceptance and use of these forms comes from this
source which is outside.

God on the other hand is censequent., God is the act-
uality of the cenceptual eperation and in this is invelved-
with the ceming te be ef all reality, Thils censequent
nature eof God receives the multiple freedem of actuality
inte its own actuality. The cenceptual ebject in Ged is

the unificatien ef the varieus ebjective realizatiens in

reality.
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The many ebjectificatiens reach individual unity in
the eternal ebjects and beyond this the whole reaches a
unity, |

God eperates beth in the werld as the force of mevement
towards coherence of the prehensiens and yet Ged is the
memery of where the eternal ebjects have been, Ged is
therefere unchanging and changing.

cod is invelved in the ceming te be of everything. He
is the memery of that which gees before which then becemes
part ef that which cemes after. All that gees befere be-
comes foundatienal fer all that cemes after, It need net
necessarily be taken ﬁp in- that which comes after but
it is available, There is more involveéfﬁan just memery, fer
instance the pr®bability.@f a certain aspect as being taken
into the new reality but that which has gene before is used
in determining this prebability. The future .depends on
the difference of the past and the pessible future noet on
abselutely what the past‘was. It is what is added te the
past which is determinate. Ged helds the past in memery,

Ged is not just subsisting in himself alene., All reality

and Cod are intermixed in that they interact. Ged i#@he

'
' i
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superject but he is alse part of the basic process which
all‘reality under goes, How can that which has ne relatinp
to that which 1is effect the other?

Hew are the occasien or event related to personallty?
The occasion is part of the cemplexX of persenality. It has
no reality outside the context of a "gsoclety"” “that being
the self. All events are a part of the seciety called G@d;
There is a unity of time in which each event coentributes
t{%he value of the next and it is the divine which unites
them,

Without self-contrast there is ne persenality but enly
a state-an object. It is centrast and self transcendence
that is pesenality and self.

GCod persuades reality te b%thus as it would be by the
weight and breadth of his experience, As that which is
invelved with all that is the experience of all that leads
up te and of all that surrounds and interacts with that
which immediately surreunds Ged has an influence on that
which cemes te be,

God literally feels our feelings. Our desires beceme

his. . What wede, what all reality does effects Ged's
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persenality and he acts in ways consistent and yet free
freom the activity of the world which he has experienced,
Ged suffers the 0®nsequenceé of all eur acts in a way we
often de net. On the other hand God dees net step arbit-
rarily inte reality te.change the eutcome of our actiens
for the whele must be considered and the effect of arbit-
rariness on the whele,

G@d.prehends eur feelings on an everall level just
ag each event @f-realify feels or prehends éll reality with
which it is centact. Events caﬁn@t prehen& beyend their
experience and neither 1s Ged able to knew censcieusly all
that He experiences en a subcenscieus level, Goed prehends
the larger workings anddirections of“the whelenof reality
just as each eccasien on a smaller level prehends what its
course of actien is te be by feeling ar@ﬁnd it int@lthe
reality of surrending reality. This la*ger prehensien of
God is ne mere abselute inmiunderstanding than is the pre-

hensien ef the compesite part ef reality,




Analysis

Hegel's Abselute Spirit and Whitehead's God can I think
éésil& be seen to be th; same. Both are beth all reality
and somehow consciousness beyond the complex of reality
as an organic whole., This is the general ouf line to which
both agree but the persenalities of Hegel's Absolutc Spirit
and Whitehead's God differ in specifics,

In a general sense Absolute Spirit dees net have the mem-
ory or capacity fer all encémpasing thought that Geod has.
Cod in Whitehead's conceptualization remembers all, nething
ever is which is not at some time later a compenent of that
which is te follow, Abselute Spirit in Hegel's conceptualizatien
has more loose ends te his theught. he is made of all that
goes before as is God but Abselute Spirit is never so exap4/y

sure of what has gone Pefg?g\ﬁér is he so exactly sure that

what hé‘thinks is the way reality is, Absoelute Spirit knews but
nis knowing always centains part of that which immediately
preceeded it and is a fuzy newness emerging frem beth., In
contrast Whitehead's God always remembers what has gone
before. God also has fine ability to experience and separ-
ate out his experiences, Finally God's knowledge is fuzy
alse, as he prehends reality each component part feels out
that reality which is in contact whith it., God it seems
has a mere precise ability te experience reality where

Absolute spirit werks with bigger chuncks of reality at

a time,
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We wight_n®w ask the question whe is the better
Absoelute Spirit or Ged. I think that the answer is that \
they beth have thelr streng points, The fact that Abselute
Spirit dees not need te remember everything allews He or
She to be more human, Abselute Spirit generally makes
decisiens and that’is hew human beings work., What human
being remembers all and with minute previsien examines data
. given still that the data must be felt, it seems that in
the minuteness with in Which the data is felt already much
of the pessibility and extent @f‘that feeling is lost,
Whitehead's Ged is knewing the particles of the universe's
make up while Hegel's Abselute Spirit is explering. reality
at the level of human decisien making.

T weuld like te draw a few relatienships between Hegel,
Whitehead and Phenemenolegy~Existentialism. Existentialism
is cencerned with the bare lived fact and since Kant what
other kind ef fact is there? Phenomenoelegy is the methed
of getting the facﬁ}j@ Qonsni@usness. Hegel has a belief

in the relatedness of facts and relatedness related te the




nature of conscieusness, Whitehead (especially because of
his mathematical experience) has a sense that the flew of
factes forms an erganic whele.

We expetence the fact; it is the existential fact,
By replaying te the mind the facts in the'form ef art -
dance, sculpture, painting, etc. and language - visual and
speken language - plays, mevies, T.V., - written language
- nevels, histery, ancient literature such as - the Bible,
etc, We see wheleness or if you will censcieusness emerge
if we leek leng and wide eneugh at the flew ef acts, We de
not need faith te see this evelutien, It is inherent in
the facts, |

Ced and man are much related. Ged 1s the conscieusness
of all reality; we are the censcieusness ef eur reality,
that is reality that cemes inte our sphere of reach,
God's reach is all readity, théref@re, his being has aspects
our being dees net have, but reality is net made eve#%®
accemmodate te Ged; the reality in which man moves a?d has
hig being is the same reality in which G@q=m@ves”anq-ha§ his
beiﬁg? That dees net mean that reality at Ged's level cannet
look much different given greater cemprehensivenss, Reality
frem subat®mic particles, through stars and man, ente higher

forms of being, ente God is different given its range but

there is commonality.




Neither Hegel nor Whitehead have getten te th' place
the Bible and existentialism have, Hegel and Whitehead see
activity but they are just at the beginning of their phene-
menelogical investigation. They need te get to“ where the
Bible did en less data and where existentialism did in
reference te man, Following Hegel we must move beyénd

culture, society, and man te see where creative invvatien

makes its entrance inte histery. We get the flew of histery
but miss the personality. With Whitehead we are overwhelmed
as is medern man in general with the data which must be taken
inte censideratien te knew the persenality ef Ged, but we

may ask has net the data ylelded up seme glimpses of personal-
ity? Can't we focus a little mere on the. synegistic systems
that we do see emerging from~the data as cellected? For in-
stance d@h't the varieus disciplines in the werld which have
evelved from an existential base tell us semething eof the
conscioushess of God? Art, science and ecenemics breadly

tell us seme hew that Ged thinks in an artistic representa-
tienal, a minutely detailed, and a practical way, Ged or-
ganizes en a microescepic and a magrescepic level, Every-
thing that has been explicitly written er theught eof Ged:has
some tie in with the flew of reality - science relates te peetry,

art relates te sperts, and the family relates tethe moelecule;

and all relates to Ged. If we are te take Whitehead and Hegel
seriously and given reality hew can we net then we can werk

beth ways: froem the flew of reality te Ged and frem Ged te the
flew of reality, God has relevence te art, science, and ecenemics,




One could get the idea from reading Hegel and Whitehead that
the personality of God i determined but this need net be the
conclusien. Working from the ground up and having all relevent
+o all could lead to this impressien. where is the freedem Lo
of personality te come from if the outcome of consciousness 18
teo flow directly frem the flow of reality 'and be one with 1t?

Hegel leaves room for the creativity of Ged in that God
nas insight. Ged does net just reproduce reality. Abselute
Spirit sees that what it holds in reason and what is are different,
that reality changes and the mind must change. Absolute Spirit
dees not knew abselutely- there are gaps in its knowledge.

Becides these gaps on the side of the elements of reality there

are gaps on the side of larger reality in general. reallty

itself is net so clear S© niether can Abselute Spirit be so

clear in follewing exactly what its leads are. At the Dbase of
reallty there are centradictiens. At each level where reality
comes together it -comes together in a fuzzy manner, each transitien
of knewledge is not clearly demarcated, elements of the eld centinue
to exist side b& side with the new., It seems © because The
nature of reality is cloudy therefore Gods thinking must be

cloudy.

In Whitehead this problem of the determinatien ef Ged becomes
greater I think fer Whiteheadé God knows mere exactly all reality
or at least that is the impression given. openness te freedoem
might be the that modern science has coeme in its study to see
reality as not all that clear in the minutest and the largest
elements of reality- in gquantum physics and in astronemy.

The very nature of reality is cleuded. But beside from this

there is the fact that a perfect memery gsuch as Whlteheads God

hés doeg not say that what i+ remembers dees not become

- _more -cleudy-as. we progress._in complexity of reallty. The wh®le



ig not just the sum of the parts. As reality comes together in

greater and greater complexity we see that the facts are not

any longer so sure. What in the isolated instance can be separated

clearly can ne lenger so clearly be gseparated, One
still gets the sense that all aleng the way feor Whitehead reality
stays mere discretely categorized than for Hegel but

especially in the lignT oz Kant I think it must be seen that

ne ordering of reality can be abseluty corespendent te the ordering

of reality. Besides I think as the studies have ended in cleudiness

in guantum physics and . astrenemy we might maeke the prejectien
that reality is actually mere cloudy. then our scientific methed
might leave us to believe.

Along the line we have peen traveling one might ask if we
ceuld net beceme completly skeptical in eur attempts te see
the relity of Ged, Here we are at the edge of what I think
separates science from reliai@n, that separates the spirit of
Hegel and Whitehead from the spirit of the bible and existential-
iem, It as just at that edge of unknewability en a micrescoepic
and macrescoepic levelthat radicle persenality enters the
picture., I think that the twe haol 2 tensien that can never
be resolved, The tensien is petween the knewable and the un-
knowable between the distinct and the undistinct, the formed and
the formless. reality is made of both- in Hegels terms reality
ig compesed beth of reason and insight- sameness and change-
that which is distinct and that which is indistinct, Fluidity

and fuzziness permiates reality but so dees the static and the

knowable that 1s the discretely categerizable.




Hegel and Whiteheal beth start frem different bases in exploring
the divine being and in this can be seen their differences, Hegels
starting peint is histery while Whiteheads is Empilricism,
Whitehead has a matematical and scientific mind while Hegels
mind centers en man and his culture. In the last analysis what
ig interesting is that frem such diverse starting peints they
reach such similar cenclusiens, What both gtarting points
have in cemmen is a ceherence a wholeness and what beth alse
nave in commen is a differentiatien eof the whele from the
_parts., Karl Barth would attack their concepts of Divine Being
just at this peint and say is  +this tevlimited a perspective
of f which to view such an abselutely different being as God?

Is not there mere to God than the simple cming t@gethér of smaller
elements? Can God be so simply figured out? I think that Barth
on the face of it has a peint but as we meve inte the cemplexity
of the reality this seeming simpleness of Geds being diselves
inte the air and we ne lenger can just say God is such., Every
statement of reality is surpassed by the reality whiech it tries
to deal with and beyond this is ceuntered by many ether elements
tihe reality. Understanding itself which Barth will net held
Cod to is invelved deeply in the very unknewableness with

which Barth is se cencerned. Understanding and reality are one
in-%keﬁﬁ inscrutability- they meet in inscrutability., Answers
that are given disselve away on further expleoratien- this gives

proof that we are invelved in the very reots of being and that

our insights have lasting woerth,



Back te Hegels and Whi@éheads starting points, If Hegel
starts with man and Whitehead with matematics what doees that say about
them? I think we can infer that Hegel will never reach the pre-
cisien of Whitehead ner Whitehead the personality ef Hegel.
But we are net limited to being either Hegel eor Whitehead we
are existential humanity in search ef the foundations of reality
and we never stop at any given answer, so we have no problem,
Just as Hegel and Whitehead can be seen te be greater and lesser
in their differentiatien se Hegel and Whitehead have their place
in our increasing differentiation. It is ne lenger se simple
as part te whele it is persenality in the making it is universe in -the
making, Dees net each probing ef man who is ene of the hig@r
forms of existence have reverberating censequence to the rest
of reality? Yes and ne and in this yes and ne the mystery of
reality is again inferrred. We might alse ask what ef the mathemati-
cal reality af man and the personal aspects of mathematics? In
4 universe in which all is relative te all ne answer is "iscrete,
Every answer is epen te being differentated frem a new standpeint.
Hegel from Whiteheads standpeint and Whitehead frem Hegels stand-
point. Humanity interm$of probability seems deterministiic untill
seen frem the point of view ef a mathematics that is uncertain
and limited in scepe. Why fear the overtaking of God by.man.
Why net rather have a sense of the overtaking ef man by Ged -
that men in allhis discernment even te the minutest detall

still again and again comes te the peint eof transcending previeus

awareness,




With the exception of terminelegy Whitehead does nof add all
that much new ever Absolu® Spirit in Hegel. Hegel had a di-
polar God before Whitehead- a God flewing out of reality yet
beyond it. Whitehead in the overall must be termed a Hegellan,
In Whitehead there are absolut@ideas in the mind of Ged to
which reality semewhat cenforms se the tendency would be teo
lable him a Platenist but these ideas de not absolutely fix rea“+7

and it is just this abseluteness which is at issue, In

Plato the mind eof Ged is that to which reality cenform while

' in Whitehead the eternal idea is secendary to the process,

It is the proecess of the flewing up of ideas and the proecess of
the makeup of reality beyond the eternal idea which is mest
impertant, The idea is an important part of the make up of
reality but it reughly corresponds te reason in Hegels termin-
oleogy and ig impertant te his cenceptien of Ged. Hegel
is net very exact in hew netiens of reality in the mind ef Ged
change he ascribes this part ef the proecess basically te insight
and Whitehead meets insight whith his cencept of feeling. White-
head has precess but what is Hegels understanding of Ged 1if net
process, Everything is in flux in Hegel and the whele meves
forward out of the past and censciousness flews out of reality-
how is this different in Whitehead? Whitehead is a Hegelian with a
acientific bent but nene the less an‘Hegelian. He never ohallenjes
the bagic presuppesitions of Hegel that all is related to
2all and that the existential reality ef persen must be seen in
the flew of the all and frem the flew of the all, It is White-
heads terminelegy which makes him seund different but in adding

a few things he dees net take away froem the major schema as

established in Hegel.




Tf Whitehead is a Hegelian we might ask what 1s Hegel and we

might I think answer & biblical thinker., In the bible Ged 1is
intimately related te the ceming te be of all things. In many
places in the bible it is net all that clear where reality ends

and God begins, Goeds cenclousness and conscious acts are stressed
in many places in the bible put so are his subliminal acts -his re-
1atien to the seasons and the anolegy to mans persenality. God in the
bible walk with man ene mement and is in heaven the next,

He lerds it over man and then he bargains with man as with Abraham
and in Jeb. - Is‘G@d ever and abeve all reality -unchanging er

dees reality have an effect en Ced. The bible dees net se much

go inte an expleratien of Gédscansci®sness and its feundatlien, when
we aproach a metaphysics of Cod as with Gods giving his name

the issue dees net beceme all that mere uncleudy. God says

ne is whe will be with you,wmHew can semeoene be with me and

relate to me if whatever I de-he dees net change? It is in the
nature of relatienship to personality and to all reality that
change occuras censcieusness relates to reality. That which
.realtes to reality and dees net change is nen-existent. That

¢ed is dead in Nietzsches terminelegy. The (>ed of the bible-
obvieusly is invelved caringly with all reality ,and in se

being he is effected Dby it, God listens te us and from this

we can expect him te act differently than i1f we where net there

to listen teo, Does god just sit unchanging semewhere because

a1l that will eor can be is kmewn? Hew can the future be knoewn?

And if it is knewn can one still net be changed in the translatien
from knewn to existentially eccuring. Can Ged know the future in the

same way the future will playitself- that is is essence the same

ag existence?




If essence and existence are the same then all philesephy throeugh
the ages comes to nothing and we could pesite that all philesepy
is as nothing and can be ceunterdicted in the light of Ged but
"then what of a Ged invelved in eur ceming to be in such a way that
our coeming te be can have nething te de with nature ef really as
it is. Does not existence have something te do with all .o reality
even from the minute quantum maybe especialy there then what eof
man a highly develeped form ef existence is he se far off that
his existence dees net relate to existence 1in generai?“ That
is a poessibility but it is a pessibility that the bible and
theelogy threugh the ages have argued against., Even the halrs
of our head are number and in being number the consciousness of
all reality is effected.

It may be asked if Whitehead is influenced by mathematis and
I think he was and makes statements that can be interpreted such in

Process and Reality, what 1s the relatien of mathematics te the

bible or existential understanding ef reality., I think we can

say they are related and in a less nebuleous way then might be th@u3L7-
Cannt we expler the existiality of pmathematics? What can

we say of mathematics in a existential way? If Hegel and White-

head are right we can I think say that mathematics has seme

existential aspects. Does net Kant lead us te a cenlusien that

all reality is filtered threugh consciousness and that therefore

there is net any reality even mathematics that is not existentially

effected, Gods consciousness flews from reality and reality

has both abselute and changing aspects as beth Hegel and White-

head analye it, Put differently reality is a cempoesite of the distinct

and indistinct. The nature of Gods consciousness is complex, It is

a complexity of distinctly known and indistinctly knewn. Proeb-

ability enters inte the realm of mathematics ne lenger is there just




clear knowledge. Reality is in distinct in a Einstienian way,
relative facts keep encreaching en the data. Probable facts
are always getting in the way of absolute facts - that is the nature
of reality, Newton gave way to Einstien and algebra gave way
te calculus and new Newbtons and algebras . lese.
kingship in an abselute werld as a democracy of reality comes
forth in which ne reality can stand en absolute rule~ for reality
is teecomplex even te its own understanding., |

We mighf aek what do Abselute Spirit in Hegel and Whiteheads
Ged have te de. with me-hew am I related te them? I W@uld think
in a way mere deeply that te any ether Ged ﬁgr you are oene with
them you shQ}e theugame unjv;}se-J In experiencing this universe
you are experiencimé'S®methiﬁg—éf Ced. The implicatiens ef the
medern anthrepecentric turn are in full flewer in a universe that
is epen to existemtial experience frem smallness to largeness-
by way ef science and art; Cod isknewable- we can therefore form
a relationship with him., An unknewable Ged is frem a biblical
standpeint ne Ged-fer Ged ig for us, The anthrepecentric turn says
ne mere then that the Ged we knew has seme relatien te the Ged
who is and that the universe that wé experience is net tetally
false in the eyes of Ged. The anthrepecentric turn says that we
are impertant te God net an insignificant nething seo far less
able to experience reality as 1t realiy is, The Ged of Hegel
and Whitehead suppoerts the antrepecentric turn fer he or she is
g Ged whese exiétial being haS‘S®mething in cemmen with man.
when we say that we are made in the image and likeness of Ged

it has meaning fer we are like Gods, Our reality has semething




very basic in cemmen with Cods reality . Werds like trust, leve,
courage, and leyalty have a high place in the very way of the universe
and eur scientific and artistic understandinding theugh imper-

fect in precisien and in scope are nen the less true in seme way to
the way the universe is, Is Teilhard de Chardin right in the eyes
of Hegel and Whitehead? Yes. Spirit and matter ge tegether even J
from the smallest te the highest., There are commendeneminaters

and these deneminaters in the sense eof experience are eternally true.
Man is the highest we see in eur experience and man says semething
abeut the way the universe is. Man is central te ﬁhe very nature

of Hegels expesition., Higer censcieusness alse te Whitehead

ig the culminating reality. All medern theelogy and philesephy
aré'saying is that man has a place in the universe and in saying

that yeu cannet turn man eff again in terms of what his realify

means in the rush of the being of the all te the conscieusness of

the all.
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